"We will not, however, incur the risk of pronouncing positively as to the name of Antichrist; for if it were necessary that his name should be distinctly revealed in the present time, it would have been announced by him who beheld the apocalyptic vision(ten apokalypsin heorakotos).
For that(he?) was seen not very long time since(oude gar pro pollou chronou heorathe), but almost in our day(alla schedon epi tes hemeteras geneas),
towards the end of Domitian's reign(pros to telei tes Dometianou arches)."
Several questions arise regarding the above paragraphs and their context: (1) Who is the subject of 'was seen'(ἑωράθη), namely, John who beheld the apocalyptic vision or the book of Revelation? (2) What is the time reference of "no very long time since, but almost in our day, towards the end of Domitian's reign"? (3) What is the context of Against Heresies 5.30.3? (4) What is the compatible relationship between Against Heresies 5.30.3 and 5.30.1, which also informs about Revelation? (5) What is the implication of Irenaeus's historical errors in his writings in order to understand Against Heresies 5.30.3? 6) The subject of 'was seen' is John who saw the vision, but not the Apocalypse by many reasons: (1) Irenaeus usually uses 'for' when referring back to the main idea in the previous sentence, and here, the main idea is the 'him' not the vision. (2) Irenaeus likes to use the word 'was seen' with reference to person, but not for things. 7) (3) In this 6) Gentry, Before Jerusalem fell, [48] [49] [50] [51] [52] [53] [54] [55] [56] [57] [58] [59] [60] [61] [62] [63] [64] [65] [66] [67] 7) "It is argued that this means that Irenaeus would not refer to John as being seen until the time of Domitian; hence the referent in question must be the vision. This is countered by the point that Irenaeus only says that John was seen until Domitian's reign, not that he paragraph the position of John(herorakotos) is nearer to the verb than the Apocalyptic vision. 8) (4) The gap between Irenaeus's writing Against Heresies('but almost in our day') and the end of Domitian's reign is around 100 years. Therefore the conjecture that the Apocalypse was written 'no very long time since, but almost in our day, towards the end of the Domitian's reign' is not convincing. (5) The context of Against Heresies 5.30.3 is situated in the argument of the identity of the beast from the sea(Rev. 13:1). Accordingly, strictly speaking it is not the book of Revelation but John that can elucidate its identity. (6) In Against Heresies 5.30.1, Irenaeus reports that "...this number(i.e. 666) is found in all the approved and ancient copies, and those who 'saw' John face to face confirm it ..." The emphasis on personal knowledge of John corresponds better with the referent being back to John, rather than to his vision. Indeed, 'saw' here is the same verb with 'was seen.' Many 'ancient manuscripts' of the book of Revelation had been produced long before his time. This does not exclude the early date of Revelation, nor support the late date. (7) It should be noted that Irenaeus does not mention any persecution connected with the book of Revelation or with Domitian and does mendied at the time. What Irenaeus seems to be indicating is that John was still making public appearances until the time of Domitian, but withdrew from public discourse due to his advanced age and then lived until sometime in Trajan's reign." And for (1), (2), (6), see NA, "Date of Revelation," in http://www.tektonics.org/esch/revdate.html (access 2015. 105. In addition, the relation between the Jews and the emperor worship in the 1 st century draws our interest. Since Augustus and the Herod the Great, the Jews had sacred space for Rome as a token of loyalty to emperors. But when the emperor worship was intended to expand into the synagogue or the temple, the Jews resisted it. The Jews tried to avoid the recognition of the divine character of the emperor. Hence they never used the title θεός but did freely use the Latin word divus and dominus or even κύριος.
In AD 66 Jews used the sacrifices offered 'on behalf of'(not 'to') the emperor as the sym-not be a critical evidence of the late date, because it rather supports the early date. 23)
Ⅱ. Internal evidence The non-Christian Jews both in Palestine and in the diaspora obeyed the persecuting Roman Empire, therefore they properly deserved the title 'the synagogue of Satan'(συναγωγὴ τοῦ σατανᾶ, 2:9; 3:9) as covenant-breaking apostates. 52) New Testament consistently testifies the responsibility of the Jews as a persecuting power whom
God definitely cursed in AD 70 (Mt. 26:4; 27:1, (24) (25) John 11:53; 19:6, (14) (15) (6) (7) (1) (2) (3) (4) (5) (6) (7) (8) (9) (10) (11) (12) (13) (14) (15) Rev. 17:15; 18:24) . The effect of the AD 70 catastrophe in Jerusalem must have penetrated into the whole diaspora, because the city was the heart of the Jews. It is reasonable to assume that before their loss of nation, the Jews were equipped with power of maltreating Christians. If this is precise, the early date is supported by the role of the synagogue of Satan.
The cloud-coming of the risen Jesus in Revelation 1:7 to judge all the tribes of the land(πᾶσαι αἱ φυλαὶ τῆς γῆς) took place in AD 70.
Here the coming with the cloud is symbolic action as an indicator of 
IV. Conclusion
This paper verifies the early date of the book of Revelation based on critical examination of the external and internal evidences. It would be a faux pas to construe the Book of Revelation as a rejoinder to Domitian's supposed extreme claims to divinity or to a rule of horror in AD 95-96. 57) While Nero's persecution is important for a proper interpretation of Revelation, the role of the apostate Jews, which the late date advocates unanimously neglect, must be accentuated too.
Though the first reader of Revelation lived in Asia Minor, God punished the apostate Jews by destroying the Jerusalem temple in AD 70.
The reason why God cursed Jerusalem is that the city was the center of the whole Jews. On the other hand, God judged Rome in AD 68-70 through the severe civil war that almost brought the empire down.
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